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Abstract 

Maqashid al-syariah is a number of good goals that Islamic sharia wants to 

achieve by allowing or prohibiting something. This research aims to analyze 

the benefits of converting a conventional bank operational system to a sharia 

bank from a sharia maqasid perspective. This research uses a type of library 

research and is qualitative in nature. Then the research data was analyzed 

descriptively-qualitatively in order to obtain a complete picture of the 

problems studied. The research results show that the urgency of converting 

conventional banks to sharia banks is because a number of ulama believe that 

interest is the same as usury and is haram, so Muslims must die. The benefits 

of converting a conventional bank into a sharia bank are in order to realize 

the maqashid of sharia, namely maintenance, religion, soul, mind, property 

and descendants.  

 

Keywords: Maqasid sharia, conversion, conventional banks, sharia banks. 

 

 

Abstrak 

Maqashid al-syariah merupakan sejumlah tujuan yang baik yang ingin 

dicapai oleh syariah Islam dengan memperbolehkan atau melarang sesuatu. 

Penelitian ini bertujuan untuk menganalisis maslahat konversi sistem 

operasional bank  konvensional menjadi bank syariah dari segi maqasid 

syariah. Penelitian  ini  menggunakan  jenis  penelitian  kepustakaan  (library 

research) dan bersifat kualitatif. Kemudian data penelitian dianalisis secara 

deskriptif- kualitatif guna memperoleh gambaran yang utuh tentang 

permasalahan-permasalahan yang diteliti. Hasil penelitian bahwa urgensi 

konversi bank konvensional menjadi bank syariah karena jumhur ulama 

berpendapat bahwa bunga sama dengan riba dan haram hukumnya, umat 

Islam harus meninggalnya.  Maslahat konversi bank konvensional menjadi 
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bank syariah dalam rangka mewujudkan maqashid syariah yakni 

pemeliharaan, agama,jiwa, akal,harta dan keturunan.  

 

Kata Kunci: Maqasid syariah, Konversi, Bank konvensional, Bank Syariah. 

 

 

A. Pendahuluan 

Maqashid al-syariah is a number of good goals that Islamic sharia wants to 

achieve by allowing or prohibiting something.1 In this case, bank interest according 

to MUI Fatwa No. 1 of 2004 includes usury and is haram,2 which must be abandoned. 

One of the differences between conventional banks and Islamic banks is in terms of 

operations and is most prominently seen in the application of the interest system. 

Conventional banks use interest rates as a basic reference and profit while Islamic 

banks do not use an interest system, but profit sharing or nisbah. Profit sharing is 

obtained from profit sharing and involves buying and selling activities between the 

bank and customers.3 Interest is a liability for borrowing money, which is usually 

expressed as a percentage of the money lent.4 Bank interest is intended as a form of 

remuneration provided by the bank to depositors of funds. Meanwhile, interest is 

given to borrowers. The purpose of giving and collecting interest is as compensation 

for the operation of the money taken or saved. The amount of interest is usually 

around 1-2 ½% of the principal capital each month.5 

 Efforts to avoid the interest system by making conversions to the 

management system. The conversion of a conventional bank to a sharia bank means 

changing the business activities of a conventional bank into a sharia bank.6 This 

 
1 Emily Nur Saidy et.al  dan Ilman, Implementasi Al-MusaqahTerhadap 

Kesejahteraan Buruh Petik Cengkeh Di Desa Kombo, Toli-Toli, Jurnal: LAA 

MAISYIR,Volume 6, Nomor 1, ( 2019): 16-37 
2 Nurhadi, Konversi Bank Riau KEPRI Menjadi Bank Syariah Dalam Perekonomian 

Masyarakat dan Umat Islam di Propinsi Riau, Islamika : Jurnal Keislaman dan Ilmu 

Pendidikan,Volume 2, Nomor 2, (Juli 2020):276-297 
3 Sari Wahyuni dan Zulhamdi, Perbedaan Perbankan Syariah dengan Konvensional, 

Jurnal :Al-Hiwalah: (Sharia Economic Law), Volume 1 No. 1. (Juli– Desember 2022):183-

196, DOI: https://doi.org/10.47766/alhiwalah.v1i2.87 
4 Annisa Eka Rahayu dan Nunung Nurhayati, Telaah Kritis Pemikiran Abdul Mannan 

tentang Riba dan Bunga Bank, Islamic Banking : Jurnal Pemikiran dan Pengembangan 

Perbankan Syariah, Volume 6 Nomor 1 (Agustus 2020):47-68. DOI. 10.36908/isbank 
5 Achmad Saeful dan Sulastri, Riba dan bunga Bank Dalam Perspektif Islam, Jurnal 

:Madani Syari’ah, Vol. 4, No. 1 (Februari 2021):40-53, https://stai-binamadani.e-

journal.id/madanisyari’ah. 
6 Giffari Syarlas, Perbankan Syariah Dan Konversi Bank Konvensional Menjadi Bank 

Syariah Ditinjau Dari Hukum Positif, Jurnal Ilmu Sosial dan Pendidikan, Vol. 5. No. 

2 (Maret 2021):174-182 
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change was carried out in a formal legal manner,7 and the mechanism complies with 

comprehensive banking regulations.8 Changes in the banking system are not only 

from a formal legal perspective but also in substance, conversion of the banking 

system must always be centered on several mechanisms, such as: banking operational 

systems, supervision, management (corporate governance), financial performance, 

financial structure and human resources owned by the bank.9 Apart from that, the 

conversion process, changing the name to include the word "syariah" is important 

from the perspective of guaranteeing halalness and branding of a product.10 

 In Indonesia, there are 2 (two) ways to convert a conventional bank into a 

sharia bank, namely: First, by separating (Spin Off) the sharia business unit from its 

parent (conventional bank) to become a sharia bank. Second, convert the conventional 

bank (its parent) and its sharia business unit completely into a sharia bank.11 The 

essence of this change is that it makes it possible for conventional banks or 

conventional bank branches to provide services based on sharia principles without 

the need to first establish a UUS, but only provides a special unit in the bank.12  

 

B. The urgency of converting conventional bank management systems to sharia 

banks 

1. Bank Interest Law 

The Muslim community's understanding of bank interest is very diverse. 

According to the consensus of ulama among all schools of fiqh that interest in all 

its forms is included in the category of usury without distinguishing between 

consumer or productive loans, between personal and commercial loans, or 

whether the borrower is the government, private individual or company and does 

 
7 Ahmad Ifham Sholihin,  Buku Pintar Ekonomi Syariah, cet. 1, (Jakarta: PT. Gramedia 

Pustaka Utama, 2010),hlm. 420. 
8 Khotibul Umam, dan Veri Antoni, Corporate Action Pembentukan Bank Syariah, 

(Yogyakarta: Gadjah Mada University Press,2018), hlm. 6. 
9 Syamsul Idul Adha et al, Konversi Bank Konvensional Menjadi Bank Syariah di 

Indonesia, Journal of Sharia Economics, Vol. 1 No. 1,( 2020): 37-57 
10 Vivi Rahma, et al, Implementasi Asas Tadarruj dalam Konversi Bank Konvensional 

Menjadi Bank Syariah, Al-Mustashfa: Jurnal Penelitian Hukum Ekonomi Islam,  Vol. 08, 

No. 01, (2023):95-111 

 
11 M. Aditya Ananda, Implementasi Qanun Lembagan Keuangan Syariah Pada 

Himpunan Bank Milik Negara, AT-TASYRI’ Jurnal Ilmiah Prodi Muamalah, Volume 12, 

Nomor 2, (Desember 2020):165-176 
12 Cut Nova Rianda, Konversi Bank Konvensional Menjadi Bank Syariah di Tinjau 

dari Hukum Positif dan Hukum Islam, Jurnal :AT-TASYRI’: Vol. XI. No. 2, (Juli - 

Desember 2018):87-100 
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not differentiate between low interest rates and low interest rates tall.13 This means 

that every mu'amalah (economic) activity that has an element of usury is haram 

and not in accordance with Islamic teachings, as is the opinion of Abul A'la al-

Maududi, Sayyid Qutub.14 Muhammad Abdullah al-Arabi, Muhammad Abu 

Zahra,15 Abdul Manan.16 Wahbah al-Zuhaili.17 Yusuf al-Qardhawi,18 results of the 

second OIC session in Karachi Pakistan, in December 1970,19 MUI Fatwa No.1 of 

2004 concerning Interest.20 And the two major Islamic organizations in Indonesia 

are Muhammadiyah and Nahdatul Ulama (NU)21 and both have issued a Fatwa 

regarding the prohibition of bank interest which is equated with usury. The 

method of determining the law or istinbath al-ahkam istinbath al-ahkam used by 

Yusuf al-Qaradawi in determining the legal status of interest, namely based on the 

Al-Qur'an, hadith , Ijma' or consensus, qiyas or analogy and the rules of 

jurisprudence, especially the rules relating to intention.22 

 Understanding the prohibition of bank interest has implications for 

increasing the market share of sharia banks, especially in Indonesia, for example 

Bank Muamalat, Bank Syariah Mandiri (BSM), BNI Syariah, BRI Syariah. The three 

Sharia Banks mentioned above were merged into Bank Syariah Indonesia (BSI) on 

February 1 2021.23 Apart from that, the conversion of conventional banks into 

sharia banks is often carried out by regional development banks or Regionally 

 
13 Ismail Pane, et al, Fiqh Mu’amalah Kontenporer, (Aceh : Yayasan Penerbit 

Muhammad Zaini, 2022),hlm.84  
14Abdullah Saeed, Islamic Banking and Interest: A Study of Prohibition of Riba and its 

Contemporery Interpretation, (Leiden -New York-Koln: E.J. Brill,1996), hlm. 41.  
15Abd. Wahid, Bunga Bank Konvensional Analisis Ulama Perspektif Ushul Fiqh, 

SAUJANA: Jurnal Perbankan Syariah dan Ekonomi Syariah, Vol. 03 No. 01, (Mei, 2021):71-

85  
16 Annisa Eka Rahayu dan Nunung Nurhayati, Telaah Kritis Pemikiran …, hlm.66. 
17 Gufron A.Mas’adi,  Fiqih Muamalah Kontekstual, Cet. I, 9Jakarta: PT. RajaGrafindo 

Persada, 2002),hlm. 166. 
18 Annisa Eka Rahayu, et al, Perbandingan Konsep Riba Dan Bunga Bank Menurut 

Yusuf Qaradhawi Dan Muhammad Sayyid Thantawi Serta Implikasinya Terhadap 

Perbankan Syariah,Jurnal Ilmiah Ekonomi Islam, 7(02), (2021): 1180-1192 
19 Didin Hafifudin,  Islam Aplikatif, Cet, I, (Jakarta: Gema Insani Press,2003),hlm.73 
20 Nurhadi, Konversi Bank Riau,..hlm 276 
21 Fakhruddin Mansyur dan Hasanuddin, Bunga Bank Di Sulawesi Selatan 

(Muhammadiyah dan NU), Jurnal Hukum Ekonomi Syariah, Vol 1, No.2, (September 

2017):123-134 
22 Annisa Eka Rahayu,et al, Perbandingan Konsep Riba …,hlm.1191 
23 Mariyatul Qibtiyah  dan Fitra Wicaksono, Analisis Merger Bank Syariah Indonesia 

(BSI) Dalam Perkembangan Perbankan Syariah di Indonesia, Justisia Ekonomika : 

Jurnal Magister Hukum Ekonomi Syariah, Vol 6, No 2, (2022):581-595  DOI: 

https://doi.org/10.30651/justeko.v6i2.15265  

https://doi.org/10.30651/justeko.v6i2.15265
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Owned Public Bodies,24 such as Bank Aceh in 2016,25 Bank NTB Regional 

Development (BPD) on September 4, 2018,26 and Bank Riau Kepri with the Decree 

of the Members of the Board of Commissioners of the Financial Services Authority 

Number KEP-93/D.03/2022 date July 4, 2022.27 And after conversion, some 

Muslims are reluctant to save money in conventional banks because they consider 

saving in conventional banks to be haram and prohibited by Islam,28 and people 

make decisions to use sharia banking products.29 This was followed by the birth of 

Sharia Financial Institutions, such as Sharia Pawnshops, Sharia Insurance, Sharia 

hotels, Sharia Mutual Funds and so on.30 

 The conversion of conventional banks to sharia banks is a form of 

strengthening and increasing awareness of the Indonesian Muslim community in 

using halal products and leaving behind the stigma of making transactions with 

bank interest. Apart from that, it is caused by sharia compliance, sharia banking 

performance, and customer needs for sharia products,31 and the desire to 

 
24 Amrul Muzan, et al, Konversi Perbankan Syariah Dari Konvensional pada Bank 

Umum  Milik Daerah di Indonesia, Jurnal : Islamic Business and Finance (IBF), Vol.3, 

No.1, (April 2022):15-31. 
25 Sinathrya Al Kautsar,et al, Pengaruh Konversi Bank Konvensional Menjadi Bank 

Syariah Terhadap Risiko Kebangkrutan Studi Kasus Pada Bank Aceh,E-Jurnal 

Ekonomi dan Bisnis Universitas Udayana 8.6 (2019): 550-566 
26 Andi Nurmansyah Ramdan, et al, Manajemen Proses Konversi Perbankan 

Konvensional Menjadi Perbankan Syariah Studi Kasus Bank NTB Syariah, Sosial 

Humaniora: Jurnal TAMBORA, vol. 4 No. 2A (Juli 2020):1-9 
27Komite Nasionel Ekonomi dan Keuangan Syariah (KNEK), 

https://kneks.go.id/berita/479/peresmian-brk-syariah-sekaligus-pelantikan-kdeks-

provinsi-riau?category=3, diakses tangga 15 Januari 2024, pukul 14.10 wib 
28 Ichsan dan Lisa Fitri, Pengaruh Konversi Bank Konvensional Menjadi Bank Syariah 

Terhadap Minat Masyarakat Menjadi Nasabah (Studi Kasus Di Kecamatan Timang 

Gajah Kabupaten Bener Meriah) el-Amwal: Jurnal Ekonomi dan Keuangan Syariah, 

Volume x, No. x, ( 2023): 43-57 
29 Purwanto, Fungsi Intermediary Bank Aceh Setelah Melakukan Konversi Menjadi 

Bank Umum Syariah, IHTIFAZ :Journal of Islamic Economics, Finance, and Banking, 

Vol.1, No 1&2, (Juni-Desember 2018):137-145, DOI: 

https://doi.org/10.12928/ijiefb.v1i1.248 
30 Zainil Ghulam,  Implementasi Maqashid Syariah Dalam Koperasi Syariah, Jurnal 

:Iq tishoduna, Vol. 7 No. 1 (April 2016): 90-112 
31 Muhammad Asif, et al, Motives Behind The Transfer of a Bank From Conventional 

Banking to Islamic Banking in Pakistan, Journal of Business and Tourism, Vol 3, No. 2 

(2017): 225-234 

https://doi.org/10.12928/ijiefb.v1i1.248
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implement Islamic sharia in a good manner.32 This shows that the conversion of 

conventional banks to sharia banks is very important to avoid usury which is 

prohibited. 

 Some argue that bank interest is acceptable. It is not the same as usury and 

the law is halal, as in the opinion of Muhammad Sayyid Thantawi and M. Quraish 

Shihab. The method of determining law or istinbath al-ahkam used is based on 

mashlahah, qiyas, and consensual principles or antardhin principles.33 According 

to Abdullah Saeed, a modernist cleric, that usury which is forbidden by Islam is 

usury which causes injustice (zalim) and does not cause bad consequences which 

is based on the proposition of lā taźlimūna wa lā tuźlāmūn (you neither wronged 

nor were you wronged). As long as bank interest does not cause injustice between 

the debtor and the creditor and has bad consequences, then bank interest is 

permissible.34 What's more, interest is collected for production or trying to make a 

profit and does not involve extortion.35 

 In Muslim economic activities, especially banking activities, it is very difficult 

to avoid bank interest, such as activities for home loans, cars, motorbikes, business 

capital and so on.36 On the other hand, bank interest has a big social side and it can 

be said that without banks a country would be destroyed.37 The impact of the 

opinion above can give rise to a stigma among people who lack understanding of 

Islamic banks and still tend to be conventional.38 

 

2. Socio-economic Impact of Usury 

Usury (interest) can have a negative impact on a person's personality, social 

life and the economy. Such as destroying human resources, the main cause of 

inflation, hampering the rate of economic growth, creating social inequality, the 

main factor in the global economic crisis.39 The widespread practice of usury (bank 

interest) carried out in countries adhering to the capitalist economic system and 

 
32 Akla Rizka Alamsyah dan Yaser Amri, Pro dan Kontra Konversi Bank 

Konvensional Menjadi Perbankan Syariah Berdasarkan Qanun Nomor 11 Tahun 

2018, Jurnal Investasi Islam,Vol. 6 No. 2, (Desember 2021): 118-130 

 
33 Annisa Eka Rahayu, et al, Perbandingan Konsep Riba …, hlm.1191 
34 Wartoyo, Riba dan Bunga Bank (Studi Komparatif Pemikiran Abdullah Saeed dan 

Yusuf Qardhawi), Al-Amwal: Jurnal Kajian Ekonomi dan Perbankan Syariah, Vol.7 No.2, 

(2015):216-228 
35 M. Dawam Raharjo,  Ensiklopedi al-Qur’an, Tafsir Sosial Berdasarkan Konsep-konsep 

Kunci, Cet. I,(Jakarta: Paramadina,1996), hlm. 409 
36 Ahmad Azhar Basyir, Hukum Islam tentang Riba, Hutang-Piutang dan Gadai 

,(Bandung: al-Maarif,1993), hlm. 9. 
37 Annisa Eka Rahayu dan Nunung Nurhayati, Telaah Kritis Pemikiran …, hlm. 48 
38 Annisa Eka Rahayu, et al, Perbandingan Konsep Riba …, hlm.1190 
39 Ismail Pane,et al, Fiqh Mu’amalah Kontenporer…,hlm.73 
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taking place on an international scale is one of the fundamental causes of the 

economic crisis.40 When an economic crisis occurs, all basic necessities and fuel oil 

will increase. Because according to Sayyid Quthub, in all aspects, the interest 

burden will ultimately be borne by society in general. Industrialists and business 

people will increase the prices of their goods and the burden of these price changes 

will be borne by consumers. Even government debt will become a burden on 

consumers, because the government will collect taxes from them in an effort to pay 

loan interest to the party providing the loan. This loan will only give birth to 

colonialism, the result of which is unrest and war.41 

 According to M. Umer Chapra, the practice of bank interest will further 

widen the gap between the rich and the poor.42 This is because when someone 

borrows credit from a bank, it cannot be separated from the elements of capital 

and collateral. If someone wants a loan from a bank, whether for consumption or 

productivity, if they don't have capital and collateral, they won't get credit from 

the bank. This will mean that the poor, who do not have capital and collateral but 

have business skills, will not progress in business. Meanwhile, the rich, because 

they have the ability in terms of capital and collateral, can easily get capital for 

their business. This is where there will be a deep gap between the rich and the 

poor.43 And the sources of wealth belong to the rich who are able to provide 

collateral, so that the rich get richer and the poor get poorer. Apart from that, 

interest creates injustice (tyranny) because the owner of the capital will definitely 

make a profit without considering the results of the business carried out by the 

borrower. If the borrower does not make a profit or his business goes bankrupt, 

he will still pay back the capital he borrowed plus interest. In conditions like this, 

the borrower has gone bankrupt as if he has fallen down another ladder and it is 

not uncommon for interest to be applied instead of helping the creditor's business, 

actually adding to his problems.44  

 

C. Mashlahat conversion of conventional banks to sharia banks from the 

maqashid sharia aspect 

 
40 Baharuddin Ahmad, et al,  Islam: Pengembangan Hukum dan Ekonomi Global, (Jambi: 

Syariah Press IAIN Sulthan Thaha Saifuddin, 2011), hlm. 66 
41 Sayyid Qutb, Tafsir Ayat ar-Riba, (Ttp.: Dar al-Buhuts al-Ilmiah, tt.), hlm. 16 
42 Rafik Issa Beekun, Etika Bisnis Islami, Pernerjemah : Muhammad, judul asli Islamic 

Business Athics, (Yogyakarta: Pustaka Pelajar, 2004), hlm. 75. 
43 Abdul Qadir Jaelani, Bunga Bank Dalam Perspektif Sosio-EKonomi dan Ushul Fiqh 

(Studi Atas Pemikiran M.Umer Chapra), ASAS: Jurnal Ekonomi Syariah, Vol.4 No.2. 

(Juni 2012):1-11 
44 Ismail Pane,et al, Fiqh Mu’amalah Kontenporer….,hlm.79 
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Linguistically, Maqashid al-syari'ah is composed of two words, maqashid and 

syari'ah.45 The word maqashid is the plural form of the word maqshid which means 

demand, intention or purpose. Meanwhile, the linguistic definition of the word sharia 

is "the path to water". In terms of terms, maqashid al-syari'ah is al-ma'ani allati 

syuri'at laha al-ahkam (the value content that is the aim of legal enactment). So 

maqashid al-syari'ah are the goals to be achieved from a legal enactment.46 

 Wahbah Al-Zuhaili defines maqashid syari'ah as the meanings and objectives 

maintained by syara' in all its laws or most of its laws, or the final goals of syari'ah 

and the secrets placed by syara' in all its laws.47 Maqasid sharia is defined as the ideals 

and goals of sharia. Therefore, maqasid sharia includes all the ideals and goals of 

sharia which include standards, criteria, values and guidelines originating from 

Revelation to be applied in solving human problems and also as guidance in life.48 

 Asy-Syatibi explained in more detail that the main goal of sharia is the 

realization of human benefit which is measured by fulfilling human needs, both needs 

in this world and needs in the after life. The division of levels of human needs in ash-

Syatibi's view is seen in terms of quality and human interests, divided into three 

forms, namely,49 First, Maslahah ad-Daruriyyah, maslahah at this level is the benefit 

related to basic human needs in the world and in the hereafter which must be realized 

, namely maintaining religion (hifdzu ad-din), soul (hifdzu an-nafs), 

reason/intellectuality (hifdzu akl), offspring (hifdzu an-nasl), and property (hifdzu al-

mal). in this case it is included in the scope of maqasid syari'ah. Second, Maslahah al-

hajiyah, namely the benefits needed to perfect maslahah daruriyah, namely in the 

form of relief to maintain and maintain basic human needs.50 Third, Maslahah 

Tahsiniyah, namely maslahah which is complementary in nature, in the form of 

freedom and propriety which can complement the previous benefits. 

 
45 Khabib Solihin, et al, Maqashid Shariah sebagai Alat Ukur Kinerja Bank Syariah Telaah 

Konsep Maqsid Shariah Index (MSI) Asy –Syatibi, Jurnal Laa Maisyir,Volume 6, Nomor 

2,(Juli 2019):148-170 
46 Intan Cahyani, Teori dan Aplikasi Maqashid Al-Syariah, Jurnal Al-Qadāu, Volume 

1 Nomor 2, (2014): 19-29, DOI: https://doi.org/10.24252/al-qadau.v1i2.637  
47 Ghofar Sidiq,Teori Maqashid Al-Syariah dalam Hukum Islam,Sultan Agung, Vol. 

XLIV No.118, (Juni-Agustus 2009) :117-130 
48 Muhammad Akram Laldin, and Hafas Furqani, Developing Islamic finance in the 

framework of maqasid al-Shari’ah: Understanding the ends (maqasid) and the means (wasa’il), 

International Journal of Islamic and Middle Eastern Finance and Management, Vol. 6 No. 4, 

(November 2013):278-289 DOI: 10.1108/IMEFM-05-2013-0057 
49 Abu Ishaq Al-Syathibi, Al-Muwafaqat fi Ushul Al-Syari’at, jilid 2, (Beirut-Lebanon: 

Dar Al-Ma’arifat, t.t.),hlm.8 

 
50Harun, Pemikiran Najmuddin ath-Thufi tentang Konsep Maslahah Sebagai Teori 

Istinbat Hukum Islam, Jurnal Ishraqi, Vol.5, No. 1. (2009): 21-34 

https://doi.org/10.24252/al-qadau.v1i2.637
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 According to Abdel Majid Najjar Maqasid, sharia includes four objectives, 

including protection of the values of human life, protection of humans, protection of 

society and protection of the physical environment. Protection of human life values 

(safeguarding human life value) includes loyalty/belief (faith) and the rights and 

interests of stakeholders (rights and stakeholding), protection of human self 

(safeguarding human self) includes the individual self (self) and intellectuality 

(intellectual ), protection for society (safeguarding for society) consists of offspring 

(posterity) and wealth (wealth), and protection for the physical environment 

(safeguarding physical environment) is aimed at society (society) and ecology 

(ecology).51 

 Specifically in Islamic finance and economics, maqashid sharia refers to the 

overall goals and objectives in financial transactions and activities and includes: First, 

the circulation of wealth. Wealth circulation includes all processes related to how to 

obtain wealth, consumption and distribution. Second, transparent and fair financial 

practices. This principle facilitates the realization of problems and minimizes 

difficulties and losses in financial transactions. Third, justice in the micro and macro 

dimensions. The goal of wealth circulation is related to the macro goals of sharia, 

while the goals of justice and transparency are related to the goals of the micro 

dimension in transactional instruments and mechanisms.52 

 The essence of the maqashid al-syari'ah theory is to realize goodness while 

avoiding evil or attracting benefits and rejecting evil. The term that is commensurate 

with the essence of maqashid al-syari'ah is maslahat, because the determination of 

law in Islam must lead to benefit.53 

 The conversion of a conventional bank into a sharia bank is an effort to carry 

out business activities based on sharia principles in the context of benefit. Sharia bank 

products and operations in order to realize maqashid sharia values, namely:54 

1. Maintain religion. This is realized by Sharia Bank using the Al-Qur'an, hadith 

and other Islamic laws as guidelines in carrying out all its operational systems 

and products. With the existence of the Sharia Supervisory Board and the 

National Sharia Council, the bank's legitimacy in accordance with Islamic 

 
51 Mehmet Asutay dan Astrid Fionna Harningtyas,Developing Maqasid al-Shari’ah 

Index to Evaluate Social Performance of Islamic Banks: A Conceptual and Empirical 

Attempt, International Journal of Islamic Economic and Finance Studies, Year 1, Volume 
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values and rules is increasingly guaranteed and God willing, it can be trusted 

by Muslims and non-Muslims. 

2. Protect the soul. This is realized from the contracts that are implemented in 

every transaction at a sharia bank. Psychologically and sociologically, the use 

of contracts between parties leads people to respect each other and maintain 

the trust given. Apart from that, this is also realized by the stakeholders and 

stockholders of Islamic banks where when dealing with customers they are 

required to behave, dress and communicate politely and Islamically. 

3. Maintain the common sense of both the customer and the bank. This is 

manifested from the demand that banks must always disclose details about 

their product systems and are prohibited from covering up anything in the 

slightest. Here it can be seen that customers are invited to think together 

when carrying out transactions at the bank without being wronged by the 

bank. Sharia banks participate in educating customers by providing 

education on each bank product to customers. 

4. Protect assets. This is clearly manifested in every product issued by the bank, 

where the bank strives to maintain and allocate customer funds properly and 

lawfully and is allowed to make a reasonable profit. Apart from that, it can 

also be seen from the implementation of the zakat system which aims to clean 

up customers' assets transparently and together. 

5. Protect offspring. This is realized by maintaining the four things above, then 

customer funds which, God willing, are guaranteed to be halal will have a 

good impact on the family and descendants who are supported by savings 

and business funds. 

 Al Kautsar, et al, in their research results stated that conventional banks after 

converting to Islamic banks have a lower risk of bankruptcy.55 In the results of Yoesoef 

and Khairisma's research, it is stated that post-conversion of murabahah products can 

improve people's welfare.56 Figana et all, in their research stated that after conversion 

assets and customer satisfaction increased.57 That this conversion creates customer 

satisfaction and comfort, both mind and soul. If a bank goes bankrupt, many 

employees will lose their jobs and income while they need money to meet their and 

their families' needs. This will have an impact on the level of (religious) obedience to 
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Customer Perception As Intervening Variables, DAYA SAING: Jurnal Ekonomi 

Manajemen Sumber Daya ,Vol. 24 No.1 ( Juli 2022) : 52-62 

 



Conversion of Conventional Bank  Into Sharia Bank in Maqashid Sharia Perpective 

 

       Muhammadiyah Law Review, Vol. 7 No. 1 (2024) - 11 

Allah, disrupting his mind, soul, honor and descendants because it is difficult to meet 

his needs. On the other hand, if the welfare of society increases, it will create comfort 

in worship and peace of mind, soul and peace in the family. Thus, the conversion of 

a conventional bank into a sharia bank is an embodiment of maqashid sharia, namely 

the benefit of religion, soul, mind, property and descendants  

 

 

D. Kesimpulan 

Jumhur Ulama is of the opinion that interest is equated with usury and is haram. 

The implication of this opinion is the birth of sharia banks and other sharia financial 

institutions and the conversion of conventional banks into sharia banks. The aim is to 

avoid the interest system and implement a profit sharing system based on sharia 

principles. The urgency of converting conventional bank management systems to 

sharia banks in order to comply with Allah SWT's prohibitions. The benefit of 

converting a conventional bank into a sharia bank is in the context of realizing 

maqashid sharia, namely the maintenance of religion, soul, mind, property and 

descendants. Because this conversion is a manifestation of obedience to Allah, 

increasing sharia banking assets, customer satisfaction and comfort, avoiding 

injustice (tyranny), economic crisis, bankruptcy, inflation and social inequality. 
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